
Science: A Biblical Perspective
Deut 29:29 The secret things belong to the Lord 

our God; but those things which are revealed 
belong to us and to our children for ever.

Proverbs 8:12 I wisdom dwell with prudence and 
find out knowledge of witty inventions

Romans 1:20 for ever since the creation of the 
world, His invisible nature and attributes, that 
is his eternal power and divinity have been 
clearly made intelligible and clearly discernible 
in the things that have been made.



Blaise Pascal’s Important Scientific 
Achievements

• Blaise Pascal (1631-1662) Pensees
• Developed first public mass transportation 

system (Omnibus)
• Invented the first calculator
• Invented first scientific experiment proving a 

vacuum (first pneumatic device)
• Developed the barometer
• Created the arithmetical triangle
• Solved the motion of a cycloid
• Father of French style prose



On Free Will

• Why free will and grace are an aspect of 
love required in human relationships

…The conduct of God, who disposes all 
things kindly, is to put religion into the 
mind by reason, and into the heart by 
grace. But to will to put it into the mind and 
heart by force and threats is not to put 
religion there, but terror.



On the Reasonableness of God

Men despise religion; they hate it and fear it 
is true. To remedy this, we must begin by 
showing that religion is not contrary to 
reason; that it is venerable, to inspire 
respect for it; then we must make it 
lovable, to make good men hope it is true; 
finally, we must prove it is true.    
Venerable, because it has perfect 
knowledge of man; lovable because it 
promises the true good. 



On Attacker’s of Christianity
... Let them at least learn what is the religion they attack, before 

attacking it. If this religion boasted of having a clear view of
God, and of possessing it open and unveiled, it would be 
attacking it to say that we see nothing in the world which 
shows it with this clearness. But since, on the contrary, it says 
that men are in darkness and estranged from God, that He 
has hidden Himself from their knowledge, that this is in fact 
the name which He gives Himself in the Scriptures, Deus 
absconditus;* and finally, if it endeavours equally to establish 
these two things: that God has setup in the Church visible 
signs to make Himself known to those who should seek Him 
sincerely, and that He has nevertheless so disguised them 
that He will only be perceived by those who seek Him with all 
their heart; what advantage can they obtain, when, in the 
negligence with which they make profession of being in 
search of the truth, they cry out that nothing reveals it to them; 
and since that darkness in which they are, and with which 
they upbraid the Church, establishes only one of the things 
which she affirms, without touching the other, and, very far 
from destroying, proves her doctrine? 



On Those Who Said They Gave 
God a Chance and Do Not Believe

They believe they have made great efforts 
for their instruction when they have spent 
a few hours in reading some book of 
Scripture and have questioned some 
priests on the truths of the faith. After that, 
they boast of having made a vain search 
in books and among men. But, verily, I will 
tell them what I have often said, that this 
negligence is insufferable. 



On Eternity of the Soul
The immortality of the soul is a matter which is of 

so great consequence to us and which touches 
us so profoundly that we must have lost all 
feeling to be indifferent as to knowing what it 
is….. Thus our first interest and our first duty is 
to enlighten ourselves on this subject, whereon 
depends all our conduct. Therefore among those 
who do not believe, I make a vast difference 
between those who strive with all their power to 
inform themselves and those who live without 
troubling or thinking about it. 



On Evaluation of Your Soul’s 
Eternity

But as for those who pass their life without thinking 
of this ultimate end of life…This carelessness in 
a matter which concerns themselves, their 
eternity, their all, moves me more to anger than 
pity; it astonishes and shocks me; it is to me 
monstrous. I do not say this out of the pious zeal 
of a spiritual devotion…And if besides this he is 
easy and content, professes to be so, and 
indeed boasts of it; if it is this state itself which is 
the subject of his joy and vanity, I have no 
means to describe so silly a creature. 



On Pascal’s Most Critical Question 
to a Human

And how can it happen that the following argument occurs to a reasonable man? 
I know not who put me into the world, nor what the world is, nor what I myself am. I am 

in terrible ignorance of everything. I know not what my body is, nor my senses, nor 
my soul, not even that part of me which thinks what I say, which reflects on all and on 
itself, and knows itself no more than the rest. I see those frightful spaces of the 
universe which surround me, and I find myself tied to one corner of this vast 
expanse, without knowing why I am put in this place rather than in another, nor why 
the short time which is given me to live is assigned to me at this point rather than at 
another of the whole eternity which was before me or which shall come after me. I 
see nothing but infinities on all sides, which surround me as an atom and as a 
shadow which endures only for an instant and returns no more. All I know is that I 
must soon die, but what I know least is this very death which I cannot escape.    As I 
know not whence I come, so I know not whither I go. I know only that, in leaving this 
world, I fall for ever either into annihilation or into the hands of an angry God, without 
knowing to which of these two states I shall be for ever assigned. Such is my state, 
full of weakness and uncertainty. And from all this I conclude that I ought to spend all 
the days of my life without caring to inquire into what must happen to me. Perhaps I 
might find some solution to my doubts, but I will not take the trouble, nor take a step 
to seek it; and after treating with scorn those who are concerned with this care, I will 
go without foresight and without fear to try the great event, and let myself be led 
carelessly to death, uncertain of the eternity of my future state. 



On Christianity and Nature

In truth, it is the glory of religion to have for 
enemies men so unreasonable; and their 
opposition to it is so little dangerous that it 
serves, on the contrary, to establish its truths. 
For the Christian faith goes mainly to establish 
these two facts: the corruption of nature and 
redemption by Jesus Christ. Now I contend that, 
if these men do not serve to prove the truth of 
the redemption by the holiness of their behavior, 
they at least serve admirably to show the 
corruption of nature by sentiments so unnatural. 



On Man’s Depraved State
Nothing is so important to man as his own state, nothing is 

so formidable to him as eternity; and thus it is not natural 
that there should be men indifferent to the loss of their 
existence, and to the perils of everlasting suffering. They 
are quite different with regard to all other things. They 
are afraid of mere trifles; they foresee them; they feel 
them. And this same man who spends so many days 
and nights in rage and despair for the loss of office, or 
for some imaginary insult to his honour, is the very one 
who knows without anxiety and without emotion that he 
will lose all by death. It is a monstrous thing to see in the 
same heart and at the same time this sensibility to trifles 
and this strange insensibility to the greatest objects. It is 
an incomprehensible enchantment, and a supernatural 
slumber, which indicates as its cause an all-powerful 
force. 



On Pascal’s Final Thoughts about 
Honesty

Let them at least be honest men, if they 
cannot be Christians. Finally, let them 
recognise that there are two kinds of 
people one can call reasonable; those who 
serve God with all their heart because they 
know Him, and those who are seeking Him 
with all their heart even though they do not 
know Him. 



On Eternity
For it is not to be doubted that the duration of this life is but a moment; that the state 

of death is eternal, whatever may be its nature; and that thus all our actions and 
thoughts must take such different directions, according to the state of that 
eternity,that it is impossible to take one step with sense and judgment, unless 
we regulate our course by the truth of that point which ought to be our ultimate 
end.    There is nothing clearer than this; and thus, according to the principles of 
reason, the conduct of men is wholly unreasonable, if they do not take another 
course.    On this point, therefore, we condemn those who live without thought of 
the ultimate end of life, who let themselves be guided by their own inclinations 
and their own pleasures without reflection and without concern, and, as if they 
could annihilate eternity by turning away their thought from it, think only of 
making themselves happy for the moment.    Yet this eternity exists, and death, 
which must open into it and threatens them every hour, must in a little time 
infallibly put them under the dreadful necessity of being either annihilated or 
unhappy for ever, without knowing which of these eternities is for ever prepared 
for them.    This is a doubt of terrible consequence. They are in peril of eternal 
woe and thereupon, as if the matter were not worth the trouble, they neglect to 
inquire whether this is one of those opinions which people receive with too 
credulous a facility, or one of those which, obscure in themselves, have a very 
firm, though hidden foundation. Thus they know not whether there be truth or 
falsity in the matter, nor whether there be strength or weakness in the proofs. 
They have them before their eyes; they refuse to look at them; and in that 
ignorance they choose all that is necessary to fall into this misfortune if it exists, 
to await death to make trial of it, yet to be very content in this state, to make 
profession of it, and indeed to boast of it. Can we think seriously of the 
importance of this subject without being horrified at conduct so extravagant? 



On the Search for Truth

We should seek the truth without hesitation; 
and, if we refuse it, we show that we value 
the esteem of men more than the search 
for truth. 



On the Brevity of Life

Between us and heaven or hell there is only 
life, which is the frailest thing in the world. 



On Resurrection from the Dead

Atheists: What reason have they for saying 
that we cannot rise from the dead? What 
is more difficult, to be born or to rise again; 
that what has never been should be, or 
that what has been should be again? Is it 
more difficult to come into existence than 
to return to it? 



On Infinity
Do you believe it to be impossible that God is infinite 

without parts? Yes. I wish therefore to show you an 
infinite and indivisible thing. It is a point moving 
everywhere with an infinite velocity; for it is one in all 
places and is all totality in everyplace.    Let this effect of 
nature, which previously seemed to you impossible, 
make you know that there may be others of which you 
are still ignorant. 

Unity joined to infinity adds nothing to it, no more than one 
foot to an infinite measure. The finite is annihilated in the 
presence of the infinite, and becomes a pure nothing. So 
our spirit before God, so our justice before divine justice. 
There is not so great a disproportion between our justice 
and that of God as between unity and infinity. 



On Infinity
We know that there is an infinite, and are ignorant of its nature.  

As we know it to be false that numbers are finite, it is 
therefore true that there is an infinity in number. But we do 
not know what it is. It is false that it is even, it is false that it 
is odd; for the addition of a unit can make no change in its 
nature. Yet it is a number, and every number is odd or even 
(this is certainly true of every finite number). So we may well 
know that there is a God without knowing what He is. 

We know then the existence and nature of the finite, because 
we also are finite and have extension. We know the 
existence of the infinite and are ignorant of its nature, 
because it has extension like us, but not limits like us. But 
we know neither the existence nor the nature of God, 
because He has neither extension nor limits.    But by faith 
we know His existence; in glory we shall know His nature. 
Now, I have already shown that we may well know the 
existence of a thing, without knowing its nature. 



On a circle and infinity
• let him wonder at the fact that this vast circle is itself but a very fine point in comparison with that 

described by the stars in their revolution round the firmament. But if our view be arrested there, let 
our imagination pass beyond; it will sooner exhaust the power of conception than nature that of 
supplying material for conception. The whole visible world is only an imperceptible atom in the 
ample bosom of nature. No idea approaches it. We may enlarge our conceptions beyond an 
imaginable space; we only produce atoms in comparison with the reality of things. It is an infinite 
sphere, the centre of which is everywhere, the circumference nowhere. In short, it is the greatest 
sensible mark of the almighty power of God that imagination loses itself in that thought. For, in 
fact, what is man in nature? A Nothing in comparison with the Infinite, an All in comparison with 
the Nothing, a mean between nothing and everything. Since he is infinitely removed from 
comprehending the extremes, the end of things and their beginning are hopelessly hidden from 
him in an impenetrable secret; he is equally incapable of seeing the Nothing from which he was 
made, and the Infinite in which he is swallowed up. What will he do then, but perceive the 
appearance of the middle of things, in an eternal despair of knowing either their beginning or their 
end. All things proceed from the Nothing, and are borne towards the Infinite. Who will follow these 
marvellous processes?  The Author of these wonders understands them. None other can do so.  
Through failure to contemplate these Infinites, men have rashly rushed into the examination of 
nature, as though they bore some proportion to her. It is strange that they have wished to 
understand the beginnings of things, and thence to arrive at the knowledge of the whole, with a 
presumption as infinite as their object. For surely this design cannot be formed without 
presumption or without a capacity infinite like nature.Let us, then, take our compass; we are 
something, and we are not everything. The nature of our existence hides from us the knowledge 
of first beginnings which are born of the Nothing; and the littleness of our being conceals from us 
the sight of the Infinite. 



On Jesus

…the scripture says, on the contrary, that 
God is a hidden God, and that, since the 
corruption of nature, He has left men in a 
darkness from which they can escape only 
through Jesus Christ, without whom all 
communion with God is cut off.



On Christianity’s Philosophical 
Basis

There are three sources of belief: reason, custom, 
inspiration. The Christian religion, which alone 
has reason, does not acknowledge as her true 
children those who believe without inspiration. It 
is not that she excludes reason and custom. On 
the contrary, the mind must be opened to proofs, 
must be confirmed by custom and offer itself in 
humbleness to inspirations, which alone can 
produce a true and saving effect. 



On Three Kinds of People

There are only three kinds of persons; those 
who serve God, having found Him; others 
who are occupied in seeking Him, not 
having found Him; while the remainder live 
without seeking Him and without having 
found Him. The first are reasonable and 
happy, the last are foolish and unhappy; 
those in between are unhappy and 
reasonable. 



On Pascal’s Wager to the Duke

Lose nothingLose everything

Lead a noble lifeGain everything
Faith in God

No faith 
in God

God exists No God exists

Every decision one makes weighs the risk versus benefit!



On Absolute Truth

Those who do not love the truth take as a 
pretext that it is disputed, and that a 
multitude deny it. And so their error arises 
only from this, that they do not love either 
truth or charity. Thus they are without 
excuse. 



On the Limitation of Science
How many stars have telescopes revealed to us which did 

not exist for our philosophers of old! We freely attack 
Holy Scripture on the great number of stars, saying, 
"There are only one thousand and twenty-eight, we know 
it." There is grass on the earth, we see it-from the moon 
we would not see it- and on the grass are leaves, and in 
these leaves are small animals; but after that no more. O 
presumptuous man! The compounds are composed of 
elements, and the elements not. O presumptuous man! 
Here is a fine reflection. We must not say that there is 
anything which we do not see. We must then talk like 
others, but not think like them. 



On Faith

Faith indeed tells what the senses do not 
tell, but not the contrary of what they see. 
It is above them and not contrary to them. 



On Man’s Ability to Comprehend

It is not from space that I must seek my 
dignity, but from the government of my 
thought. I shall have no more if I possess 
worlds. By space the universe 
encompasses and swallows me up like an 
atom; by thought I comprehend the world. 



On the Limitations of Reason

The last proceeding of reason is to 
recognize that there is an infinity of things 
which are beyond it. It is but feeble if it 
does not see so far as to know this. But if 
natural things are beyond it, what will be 
said of supernatural? 



On Erroneous Beliefs in So-Called 
Science

Why do we follow the majority? Is it because 
they have more reason? No, because they 
have more power. 



On the Immateriality of the Soul

Philosophers have mastered their passions. 
What matter could do that? 



On the State of One’s Heart
The heart has its reasons, which reason does not know. 

We feel it in a thousand things. I say that the heart 
naturally loves the Universal Being, and also itself 
naturally, according as it gives itself to them; and it 
hardens itself against one or the other at its will. You 
have rejected the one and kept the other. Is it by reason 
that you love yourself?    It is the heart which 
experiences God, and not the reason. This, then, is faith: 
God felt by the heart, not by the reason.    Faith is a gift 
of God; do not believe that we said it was a gift of 
reasoning. Other religions do not say this of their faith. 
They only give reasoning in order to arrive at it, and yet it 
does not bring them to it. 



On the Vacuum in One’s Life

I always felt as if I were missing something, 
as though there were a big vacuum in the 
middle of my soul.  I tried to fill the vacuum 
with things, success, hobbies, the 
affections of my friends and family, but 
nothing satisfied.  I came to realize that 
only God could fill that vacuum.  The God 
who makes Himself known in the Bible.



On Pascal’s Conversion to 
Christianity

Two verses that revealed salvation to him 
upon his father’s sickness:

Romans 5:8 God commends his love for us 
in that, while we were yet sinners, Christ 
died for us

John 1:12 But as many as received Him, to 
them He gave power to become the sons 
of God.



On His Father’s Death

In considering Papa’s death, we need to look to 
the person of Jesus Christ; for everything in men 
is abominable.  Since God never regards men 
except through the mediator Jesus Christ, men 
ought not to regard one another nor themselves, 
except through the mediation of Jesus Christ.  
For unless we do this, we find ourselves only 
true unhappiness or abominable pleasures.  
However, if we regard all things through Jesus 
Christ, we shall find full consolation, full 
satisfaction, and full edification.



On Sinful Nature
• The nature of self-love and of this human Ego is to love self only and consider 

self only. But what will man do? He cannot prevent this object that he loves 
from being full of faults and wants. He wants to be great, and he sees himself 
small. He wants to be happy, and he sees himself miserable. He wants to be 
perfect, and he sees himself full of imperfections. He wants to be the object of 
love and esteem among men, and he sees that his faults merit only their hatred 
and contempt. This embarrassment in which he finds himself produces in him 
the most unrighteous and criminal passion that can be imagined; for he 
conceives a mortal enmity against that truth which reproves him and which 
convinces him of his faults. He would annihilate it, but, unable to destroy it in 
its essence, he destroys it as far as possible in his own knowledge and in that 
of others; that is to say, he devotes all his attention to hiding his faults both 
from others and from himself, and he cannot endure either that others should 
point them out to him, or that they should see them.    Truly it is an evil to be 
full of faults; but it is a still greater evil to be full of them and to be unwilling to 
recognise them, since that is to add the further fault of a voluntary illusion. We 
do not like others to deceive us; we do not think it fair that they should be held 
in higher esteem by us than they deserve; it is not, then, fair that we should 
deceive them and should wish them to esteem us more highly than we deserve.    
Thus, when they discover only the imperfections and vices which we really 
have, it is plain they do us no wrong, since it is not they who cause them; they 
rather do us good, since they help us to free ourselves from an evil, namely, 
the ignorance of these imperfections. We ought not to be angry at their 
knowing our faults and despising us; it is but right that they should know us 
for what we are and should despise us, if we are contemptible.


